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Dialogutt of the KhaUf Walid, witha poor won. 

W HEN \¥«lid B, Yezid B. A’bd-uUMelik learnt that his pater- 
nal unole Yezid B. YValid B. A.’bd-ul>Melik was engaged in 
alienating the minds of the people from, and stirring them up against, 
him, and had already levied forces in Yemen for the purpose of sub- 
verting his throne, and depriving him of life, he became very 
suspicbus, and associated no longer with his intimate friends. One 
evening, being oppressed with melancholy, he called a servant, to 
whom he said : — “ Disguise yourself, IdaVe the palace, and take up a 
position in some spot where you can see well the passers by. When 
you perceive a man of ripe age, squalid aspect, ill-dressed, walking 
slowly, silently, and collected within himself, you are to whisper 
into his ear ‘ The Commander of the Faithful wants you.’ If he 
assents promptly, bring him at once ; but if he seeks to excuse him- 
self mi&es difficulties, or is undecided, let him alone, and wait till 
you find a person like the one 1 have mentioned.” 

The servant accordingly departed, and returned soon with the 
required man, who, being introduced iuto the apartment where 
Walid was, saluted him according to the luannqr used towards the 
Oommandets of the Faithful, and remained standing, till the KhaUf 
ordered him to approach and take a seat, aud began to speak kindly, 
so as to remove any apprehensions he might have entertained, and 
to put him at his ease. Then Walid asked him whether he liked 
to converse with Khalifs, " Undoubtedly, Oh ! Prince of the Belie- 
vers,” replied the man. “ Then,” continued Walid, “ as you like such 
conversation, tell me in what it consists ?” Be said : — In Batter- 
ing the mince when he is silent, in being silent when he sp^s, 
and in discussing suitable, but not vulgar subjects." 

“ You have said well,” replied the Khalif ; “ I am satisfied with 
your opinion. C<mtinue, 1 am silent, and listen.” 

« There are two kinds of conversation,” continued the inan, 
nor can there be a third. “ The first consists in narrating what 
is worth hearing ; and the second, in discussing a subject serving 
a purpose which a man may have in view. But 1 have heard no 
news of any kind in the capital of the Prince of the Faithful-; 
therefore, 1 shall, instead of it, relate a parable, and, in lieu of point- 
out a road to the OcnuQ^or of the Faithful, 1 shall merely 
it and of it.” 
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You have said well/* rejoined Walid ; We shall, therefore, 
point out the road ourselves, and give you indications to follow it. 
We have become aware that a certain subject of oars desires to 
injure our empire. This rebellion disturbs us, and offends *^3 
gravely ; do you know of anything like it V ^ 

Yes,'^ replied the man, and Walid said : — '' Speak, therefofe, of 
this matter, and explain it according to your pleasure/' 

O Prince of the Believers !" replied the man, I have been told 
that when the Khalif A'bd-ul-Melik B. Merwan prepared to wage 
war against A'bdullah B. Zobeyr, and marched with his army 
towards Mekkah (may God preserve it!) he 
aatSrA'w'uVS intended to take with himself A'mr B. Sa^ytl 
B. As, who was considered a suspected 
man, of sinister intentions, resolutely aspiring to the Khalifa te. 
A*bd-ul*MeIik B. Merwan knew all this very well, he had neverthe- 
less spared his life, from hrtural clemency, and on account of tlm 
bonds of consanguinity which subsisted between them. But when 
the Khalif had left Damascus and marched several stages, A’mr 
B. Sa’yd pretended to be sick, and asked permission to return 
to the city. A’bd-ul- Melik assented, and, as soon as A’mr had 
entered the capital, he mounted the pulpit, harangued the people, 
accused the Khalif of every kind of evil, and proposed to depose 
him from the supreme power. The people applauded, proclaimed 
A’mr Khalif, and paid him allegiance. Having in this mtanner 
obtained possession of Damascus, be began to fortify its walls, 
made arrangements for the defence of the frontiers, and distributed 
largesses. Information concerning these events, reached A’bd-ul- 
Melik during his march against Ben Zobeyr ; and he learnt at 
the same time that the Governor of Emesa had thrown off his 
allegiance, as well as that the frontier districts were in rebellion. 

Having beard all these announcements, the Khalif entered the 
tent in which his viziers were assembled, and, pointing with a 
little stick he had in his hand, in various directions, he addressed 
them as follows : — “ Here,” said he, “ Damascus, the capital of our 
empire is situated, which A'mr B. Sa'yd has already occupied ; 
here is A'bdullab B. Zobeyr, who has made himself master of the 
Hejaz, of E’raq and of Egypt, of Yemen and of Khorasan ; here 
is No’man B. Basher the Amyr of Emesa ; Zofr B. Hareth, Amyr 
of Kinnlsrin and Na’yil B. Qays, Amyr of Filistyn, who have 
rebelled and saluted Ben Zobeyr Khalif.” At these words the 
viziers were stupified ; they hung down their Loads and remained 
silent. 

( Why are you mute f' said the Khalif, Give me your advice 
at once ; this is the moment in which I have need of it.” Tl.^n 
one of them said What can we propose in this emergenc} 



Oriental Folklore. 


f 

Would to God that I might be transmuted into a chameleon 
under some tree-stump in Tehamah, till these rebellions are 
finished V 

^rom this reply A'bd-ul-Melik concluded that be could expect 
nothing from his viziers ; therefore, he ordered them to remain 
wher% they were, and went away. He at once mminted a horse 
quite alone, and ordered a squadron of his bravest cavaliers to arm 
themselves, and to follow him on horseback at such a distance that 
they might perceive any sign made by him. Thus he left thq camp, 
keeping this escort in his rear according to his pleasure. 

A'bd-ul- Melik rode till he met an infirm old man, with whom 
he entered into friendly conversation, and then asked : — ** Have 
you any knowledge about these troops V* And the man replied:— 
xVll 1 know about them is, that they are encamped in yonder 
place.'^ “ Have you heard,"' asked the Klialif further, “ what the 
people say about this undertaking?" What does that concern 
you?" enquired the old man; and the Khalif said : — I have 
a mind to follow this army, and to enrol myself therein as 1 am 
in search of adventures." But why ?" asked the old man again, 
^'elegant and polished as I see you, and of high lineage as I 
suspect you to be ? Why, moreover, do you ask me about a thing 
which you have already determined to do ?" Indeed," replied 
A’bd-ul-Melik, I stand greatly in heed of your advice." The 
old man continued: — Well, then, yon must abandon that in- 
tention upon which you appear to be so much bent, because the 
prince whose service you desire to enter is in a critical position ; 
his followers are about to desert him, and all his affairs are in 
disorder. A monarch in calamity is like a sea in a tempest ; the 
further from him you remain, the better it will be for you." 

“ Old man 1" replied the Khalif, ‘‘ I have not sufficient pru- 
dence to restrain myself, when any ardent desire seizes 
me. I feel myself irresistibly impelled to follow the fortunes of 
this prince ; and I must forsooth go after them. You would do 
me a great favour by communicating to me what the Khalif ought, 
according to your opinion, to do, in the grave emergency which 
has been fallen him. I might suggest to him that advice, and 
thus recommend myself to him; who knows? perhaps you may 
be the means of procuring me his favour." 

• ‘‘ There are disasters," answered the old mao, in which the 
power and wisdom of God have deprived the human intellect of 
every means of escape. The misfortune, however, into which the 
Khalif has fallen does not appear to me to be of a kind with 
which the reason of man cannot cope, or human counsel ^leaA 
to a happy issue. As you requested me, I was obliged to remove 
^y'^ur delusion. 1 have given you a reply as you desired, hut do 
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not rely entirely on my judgment, because the case is mos 
grave, and therefore the choice of a plan is of equal gravity/' 

Speak, may God reward you !" exclaimed A'bd-ul-Melik, fo 
I hope that He will guide you on the right way, and that I BhyJ 
by your means be led to salvation/' ^ " 

“ The Khalif," said the old man, is waging war againSt hi 
foe ; but the will of God has declared itself against that cours( 
That God does not want liira to attack Ben Zobeyr, appears frot 
the fact that He has impeded the progress of the Khalif, by allo\t 
ing in the very seat of the empire A'mr B. Sayd to revolt b 
seducing the people from the pulpit itself, taking possession ( 
the treasures, and even of the throne of the Khalifate, I advis 
you, however, to examine well the position of the prince an 
to await what he will do. If you see him marching forwar 
and persisting in his intention to attack Ben Zobeyr, be sui 
that it will be frustr&ted ; because that must inevitabl 
happen after God has manifested a sign of his judgment i 
order to restrain him from the undertaking he has begun, an 
in which he nevertheless obstinately persists. If, however, yc 
perceive that he turns back and abandons his design, you ma 
consider him safe ; because in that case he will show that I 
has considered the matter, and repents of it ; and God cance 
the sins of those who implore His pardon, having mercy u pc 
those who return to Him." 

But would it not be the same thing for the Khalif,” inte 
rupted A’bd-ul-Melik, to return to Damascus, or to contim 
his march against Hen Zobeyr? The judgment and the w 
of God do not yet clearly appear from the fact that the min 
of the Klialifs subjects have become alienated from him, ai 
that they have ventured to transfer their allegiance to 
pretender.” 

** You do not perceive,” replied the old man, “ that there 
a very great difference between the two cases, and I shall e 
plain it to you; — A’ bd-ul-Melik is marching against Ben Zobe 
as an unjust aggressor : because he has neither promised him ol 
dience, nor attacked any possessions of bis. On the other har 
by marching against A'mr B. Say’d, he will wear the garment 
offence, because A’mr B. Sa’yd has violated the oath of fidelil 
has abused the confidence placed in him by tho Khalif, li 
perverted his subjects by instigating them to rebellion ai 
perfidy, aiul has taken possession of the capital of a real 
belonging neither to him nor to his ancestors, but to A’bd-i 
c Melik and to his fathers. Therefore A’mr B. Sa’yd is the usi 
per of the empire ; and it is said : — 

Who fattens himself by rapine will become lean ; who govel 
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ty fraud will be expelled ; an iniquitous army will be conquer- 
ed and tyranny Viroken. 

On this sul^ect I shall relate to you a parable, which will 
dissipate your doubts, and sharpen your intellect. 

is narrated that a fox, whose name was Zallm, possessed a 
den#to which he used to retire, and live in great comfort. One 
day* he had gone out in search of food, and found on his return 
a serpent in the deni Zalim waited for the serpent to depart, 
but in vain, and at last concluded that 
e two oxea. miserable reptile had determined not 

to leave the place. 

When the fox perceived that the serpent had made itself 
at home in his den, and that he could not live with it, he 
went in search of another lair. Zalim then roamed about until 
he reached a den of beautiful appearance, situated near a 
fertile plain, adorned with numerous trees, and irrigated by 
several brooks. Being highly plea.sed*with this den, Zalim inquired 
about its owner, and was told that it belonged to a fox 
learned Mowafed, wlio had inherited it from bis father. Zalim 
at once paid a visit to Mowafed, who received him courteously, and 
Jed him with great politeness into the interior of his den, and 
Zalim, complaining of the intrusion of the serpent, explained to 
him what had happened. Mowafed condoled with him, and then 
spoke in the following terms It is my opinion that you ought 
not to he satisfied with persecuting your enemy ; you must by all 
means endeavour to expel and to kill him.” 

It is said Who is suspicious of his enemy has, so to say, 
encamped an army. Cunning often gains the victory over "a 
large tribe. If you wish to assail a foe, do not use force before 
knowing that he is weaker than yourself ; but if you desire to 
injure him by fraud, do not think that lie is stronger than yourself 
in spite of any power lie may wield. 

My advice to you is that we should go to your old habitation, 
that I may examine it well ; percbance I can devise some strat- 
agem to put you in possession of your den again. 

It is said : — The best plan is that which is founded on mature 
consideration. Therefore they assert that three things spoil all 
undertakings. The first is, when many participate in a design, 

^ so that it is divulged and fails. The second, when the participa- 
tors are rivals and envious of each other, because then predilec- 
tions and contentions interfere, which will ruin any undertaking. 
The third is, when one man intends to govern an undertaking 
from a distance, ousting another who had begun to deal there- 
with in person ; in that case discord between the two will 
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tlie arrow to miss the target. Lastly, when a person begins arr 
enterprise on hearsay, he may succeed ; but if he does so on his* 
own ocular evidence, he has a better chance \ that much is 
certain/’ 

Then the two foxes went together to the den of Zalim. Aft^ 
IWowafed liad examined it well, lie turned to Zalim, ^nd 

said : — ‘‘ I have seen eno'ugh to induce me to believe that I have 
discovered the weak side of the enem5\” depends upon you 

what is to be done,” said Zalim ; and the other fox replied : — The 
weakest advice is that which presents itself at first sight/’ 

Jt is said : — Advice is the mirror of the intellect; if, therefore; 
you desire to know a man’s mind, ask him for his advice. Tlie 
liest plan is, that which has been well pandered, and devised 

after mature deliberation. If advice be tlie sword of the intellect, 

and if a sword cuts the better the more it is sharpened, that advice 
will be the best wliicli ha^ been considered most. If, therefore, 
you accompany me to my cave, and will be my guest this night, 
I shall spend it in thinking over the stratagems which may occur 
to me. 

They did so ; and whilst Mowafed puzzled his brains, Zalim at- 
tentively examined the deu of his host. It appeared to him to 
be so spacious, situated in so agreeable a place, so w^ell secured, 
and so well appointed with every comfort, that he became more 
and more enamoured of it, and greatly desired to possess it ; 
therefore he at once set himself to invent some trick, by which 
lie might realize his wish and expel Mowafed. 

It is said : — A base man is like fire, which, if you caress it, 
bursts out in flames ; and like wine, wliich, if you love it, will 
make you its prey ; and if you obey its impulses, will make you 
its slave. 

The next morning Mowafed, turning to Zalim, said : — I took 
notice that your cave is too distant from trees and cultivated 
grounds. Abandon it therefore, and be sure of my aid in ex- 
cavating another den in this neighbourhood which is so fertile 
and pleasant.” “ Impossible,” said Zalim, “ my temperament is 
so constituted that my heart would break if I were to leave my 
birth-place, and, wherever else I might live, I could find no repose.” 

It is said that a well-balanced mind is manifested by seven 
qualities ; — Piety towards parents ; afiection towards relatives : 
love for one’s country ; a desire to live quietly in one’s own bouse ; 
remorse for wasted youth; the custom , dF we common 
clothes, and patience with the evils of decrepit and declining age.” 

^ To these words of Zalim, Mowafed replied as follows : — You 
kuow^ that he who gives advice must be well acquainted with the 
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state of him who asks for it ; because, if he were not, it is likely 
that his advice might <io more harm than good. He would re- 
semble a physician giving a prescription suitable for a malady, 
^ut without knowing the temperament of the patient or his 
OTet, and without taking into account the proximate causes of the 
milady, the season of the vt-ar, and the climate of the country. 
Lastly, when the physician is persuaded that he has discovered 
the true remedy, he must administer it in such a manner that 
its virtue will overcome the disease. 

It is not unlikely that your habits resenable your name, 
and that you have been punished for some tnmsgression which you 
are now expiating^ for some injury inflicted by you upon others. 
If such be really the case, your endeavour to extricate yourself 
from your present difficulty will terminate like the struggles 
of a certain animal captured in a net, which tried furiously to 
hurst it with its paws, and not oidjr entangled itself more, but 
brought on its own death, because the huntsman who had at first 
intended only to retain it captive, now killed it. 

Now I shall relate to you a fable from which elegant instruc- 
tion may be drawn, and the fruits of mature philosophy tasted. 
Fables, indeed, captivate our attention, because they interest us 
more than dry axioms ; they are like pictures which are more 
attractive to the eyes than the originals themselves. For a si- 
milar reason, the language attributed to animals is more willing- 
ly heard than quotations from the musiugs of the most profound 
minds. 


It is said that a man well acquainted with the treatment and 
cure of diseases to whicli birds are liable, possessed a female au<l 
a male pea-fowl, the name of the latter being Ziiuig. The owner, 
. XI thought highly of their beauty, and 

cock!^ caressed them mucli, observed one day that 


the plumage of Zibrig was losing its bright- 
ness, which he considered as an undoubted symptom of an immi- 
nent malady. He knew also that the disease could be combated 


and extirpated by pulling out the longest feathers of Zibrig’s 
plumage, by separating him from the female, by diminishing his 
allowance of food, and by giving him a certain bitter drug to eat. 
He put this whole treatment into operation, and Zibrig became 
melancholic. 


It is said : — The miseries of the ills that befall you ought 
to remind you of the good which you still enjoy. 

Whilst Zibrig was thus isolated, he perceived a cock, Hinzab 
by name, who belonged to the same master ; he was the hand- 
somest of bis race in stature and in the beauty of his f«athers, 
'and was amusing himself by singing. It may be imagined that this 
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sight only embittered the feelings of Zibrig ; and what wonder 
that God amongst his immense miracles, should have granted 
intellect to these animals, and inspired them with wisdom, as he 
did at one time the lapwing of Solomon (see Quran ch. XX^IJ^r 
V. 16 seq) upon whom be peace ! Accordingly it is possible tlAfc 
Zihrig said to Hinzab: — O, you, who are so free, can you pity^ne 
who is separated from his companion, whose wings are clipped, 
who is imprisoned, and whose food is doled out to him day by day. 
If you could feel pity for his misfortunes, and would listen to bis 
lamentations, you might perhaps give him some consolation, oif 
fiutl him some way of escape.*'* 

“ And what difficulty could there be?*’ replied Hinzab. I know 
full well that among the acts of a generous soul, mercy towards 
the afflicted is the one which meets with the best acceptance from 
God.** 

It is said : — We are alh%)und to protect each other from inju- 
ries, but he acts in the best manner who regards as his own cala- 
mity that which has befallen another, delivers him therefrom, and 
puts him on his guard from relapsing into other difficulties. 

Hinzab continued Our first duty is to acknowledge the pre- 
eminence which man enjoys over us ; ennobled as be is with the 
gift of intellect, and the dignity of knowledge, he has a good 
right to extend bis autliority and to exercise his power over 
us; he acts justly when we displease him by our faults,' and 
punishes us.** 

Are you conscious of having committed anv fault?** continued 
the cock. ‘^Not at all,’* replied Zibrig. ‘Mf,** said the cock, 

you would sincerely submit to the authority of your master, 
you ought to abandon all thoughts of resisting it.” 

He is not really loyal who does not cheerfully accept an act 
of justice from his superior, alilmugh it may be bitter. 

Listen, continued lie, to a story which will perliaps console you 
and lead you to hope and contentment. 

It is narrated that a certain king liad two honest and faithful 
viziers, one of whom, being pious, practiced works of mercy, ami 
abstained from various indulgences. These two viziers would 
scarcely ever agree with each otlier, so that the king, who was 
much annoyed by their antagonism, found him- 

The two vuiers, necessity of dismissing either the 

ono or the other of them ; but iu order to determine which of tlie 
two should be discharged, he devised the following expedient : — 
“ Having selected a house which contained a secret place, he or- 
dtTed one of his confidants to conceal himself there, and instruct- 
ed Wm that the two viziers were to be imprisoned, whose acts 
and conversations he would have to watch, Both the viziers 
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Avere at once cori(iiicted to the said house, which was securely locked, 
and imly a small window left open for providing the prisoners 
"with tlieir daily food and drink. The hrst day elapsed without 
their uttering a syllable to each other ; but in the evening the 
pious vizier asked his companion how he felt/' The latter re- 
plie(?; ‘‘ 1 trust in niy fate, and abandon myself in the hands 
of the predestinator, whose name be praised!’* On the con- 
trary,*' replied the first, “ 1 feel the blood boiling within me, and 
can hardly stand on my legs. What do you think may bo the 
reason of this ?" The devotee replied : “ I have reviewed my 
whole conduct, and I have not discovered a single error whicli 
might have displeased the king. Towards the army and the 
people 1 acknowledge having committed two kinds of injustice; 

I have, namely, at all times defended the people against the troops, 
and 1 have done my utmost to keep the latter contented. Lastly, 

1 tiud that 1 have committed innuijjsrable sins towards God, al- 
though 1 never failed to examine my conscience every morning and 
evenmg, to repent, and to ask pardon from God, and endeavoured 
to expiate my faults as well as I could. Therefore, 1 believe that 
I am being punished, only for the sins I have committed towards 
my God.’* ‘‘ And I,” replied his companion, “am of opinion that 
a certain person has maligned me, and destroyed my credit with 
the king. What do you think of it?** “ It seems to me,** replied 
the pious vizier, “ that we both ought to resign ourselves to the 
commands of G<»d, and to trust in Him ; because this calamity 
of ours is a mystery which our minds would try in vain to under- 
stand.** “Indeed,** replied the other, “several plans of deliver- 
ance have occurred to me, hut the best plan for me will he to write 
to the king and to abandon to him my whole property on condition 
of being set at liberty, and allowed to retire to my house, in 
order to adore my Lord.** “This is the weakest kind of expe- 
dient,” replied the devotee, because it gives rise to so many 
suspicions, furnishes the king with a pretence for persecuting you, 
and is like despairing of divine aid.*’ 

Tliey spent the night without any further conversation. In 
the morning a loaf of bread was brought, and the devotee said 
to his companion : “ Eat this ;’* hut the other icj<uned, “ I shall 

not ; for fear of being poisoned.’* “ I, however,’* continued the 
devotee, shall consume my portion, and trust to God for the 
rest.” Hereon he took one-half of the loaf, and, on beginning 
to eat, discovered a most beautiful ruby iu it. The next morning 
a loaf was brought again, one-halt ot which the devotee took, 
and found another gem ; and the same thing happened 
third day. Then the king had the viziers taken out from*their 
coiiliucmcat, and his confidant related what he had seen, Thereon 
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.he king called botli the viziers, and asked them how they 
lad spent those tliree days. They narrated the truth, and the 
levotee, taking out the gems, said : — I have found these in the 
^read, but it is not just that I should appropriate to myself the 
ihare of another.’* “ Indeed/* replied the prince, God has^Se- 
Di’ived him of the gems, and has given them to you, as a reward 
br tlie trust you placed in the Most High. These gems alone 
ivere in the loaves, and I only desired to make an experiment, 
n order to learn how each of you would behave, when his own 
mfety was at stake. Thus I liave found that your ‘Companion has 
isteued to the inspirations of demons, whereby he gave way 
.0 culpable thoughts towards bis creator, and rebelled against 
Him ; he also suspected me of wishing to poison him and to 
i(iprive him of his property. You, on the contrary, have not failed 
.0 console yourself,, instead of endeavouring to devise a scheme 
>f deliverance, in a case hgUi tlie origin and the circumstances of 
vUich were unknown ; thus you have abandoned yourself to th-e 
vlll of God, and in all your conjectures blamed yourself only, 
fbus I perceive that God has chosen you for our support, and 
las pointed you out as the only man worthy of our favour, 
riiank Him who has guided you, always trust Him in calamities, 
ind abandon yourself to Him in the dubious events of life.*’ 

Tlius he declared hknself for one vizier, and sent the other 


iway disappointed. 

After Zihrig had heard this story, he frankly abandoned himself 
to the treatment of his master, which he 
End of the story of the intended to resist: nor did it take a 

.,wo nea-lowls. . , . 

long time lor his disease to yield to the 
virtues of the medicines, whereon his master again provided 
iiim with abundant food, and became again as kind as he had 
ormerly been. 

Observing the great desire of Zalim to return to his birthplace, 
Mowafed said : — 1 think we ought this day to go and collect 
some faggots of wood. When the night 
hftwofoxes^^ ^ ^ shall bring from one of the tents 

a luirning braiRi, winch we shall, together 
with the wood, convey to the mouth of your den, and put the 
whole on fire. If then the serpent attempts to go out, he will he 
burnt, and if he remains, he will be suffocated by the smoke, # 
Most excellent ! We shall do so ; *’ replied Zalim. 

Accordingly they began work, and gathered as much wood as 
they were able to carry ; and in the night, when the people of 
the tents had kindled their fires, Mowafed went and stole a fire- 
brand. Meanwhile Zalim dragged a bundle of wood to the 
den of Mowafed, which he entered, and so drew in the bundle that 
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it became strongly fixed in the moiitli of tire den. As tbe erdrance 
was tluis barred, Zalim imagined that, if Mowafed intended to 
fi>rce it, be would natural 1}^ fail, and, despairingof succeeding in his 
efiorts, would most probably go away in search of another refuge. 

rn also calculated that whilst the siege might last, he could 
cjisilj subsist on the provisions which lie had seen in tlie den, and 
stored by Mowafed for his own use. Thus his wicked avarice and 
iniquity hindered him from perceiving the folly of his scheme, and 
that he was actually going to meet the fate which Mowafed 
intended to prepare for the serpent. 

It is said : — Beware of your own designs against the enemy, 
as 3 'OU would of his against you. More than one man has perished 
|)y tiie schemes he himself planned ; more than one has fallen 
into tlie well which he had dug with his own hands, or wounded 
himself with the arms which he was brandisliing against others. 

When Mowafed arrived with the firg-brand, he could not find 
Zalim, and thought he had gone to fttch also Mowafed’s bundle 
of faggots, to save him the trouble of bringing them. Pleased 
with this trait of supposed kindness, Mowafed intended to help 
liim to carry the burden. Accordingly he dropped the fire-brand, 
lint recollecting that the wind might accelerate its consumption, and 
that it would be necessary to bring another, he placed it in the 
mouth of his den to conserve it, and went to look for Zalim. 
Meanwhile, however, the brand kindled the wood, and Zalim was 
burnt in the den ; so tliat he was caught in his own snare. 

When Mowafed returned from his fruitless search, he saw what 
had taken place and exclaimed : — I have never seen a weapon 
which injures him who uses it more severely than injustice. 
Wherefore I think that a wicked man involuntarily seeks the 
knife which is to kill him, and runs to the cliff from which he 


is to be precipitated for his bad conduct.” 

Then Mowafed waited till the fire was extinguished, entered 
the den, threw out the carcase of Zalim, and continued to sojourn 
there, but always on his guard, and prepared against the tricks 


of rogues. 

This fact/' continued tbe old man, resembles precisely the 
treachery of A’mr B. Sayd, who rebelled against A'bd-ul-Melik, 
took possession of the capital when he 
. A’bd-ui-Meiik! adventure of absent, and proclaimed himself Khalif. 

But whilst A’bd-ul-Melik is marching to 
wage war against Ben Zobeyr, he is doing exactly that which will 


strengthen the hands of A'mr, both of whom are doing to him 
what Zalim did to Mowafed.” 


When A'bd-ul-Melik bad heard the parable of the oldaman, 
and considered its moral, he was much pleased, and said : — You 
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may count upon a handsome reward from me, because you have 
greatly obliged me. Take this as a promise, of which you must 
remind me afterwards, that I may discharge my debt to you."' I 
do not understand,'’ interrupted the old man, and A'bd-ul-Melik 
continued : — hope to profit by your advice when I am wjtfi 
the Khalif, and will then, ascribe the merit of any service Iimay 
do him to you." **AndI,'’ retorted the old man, “shall never 
ask a reward from an avaricious man.” But how do you know,” 
asked A’bd-ul-Mehk, “ that I am avaricious ? He continued : — 
** Why not, since you delay the gift and the reward, when you 
have it in yon power to bestow it at once ? What hindered you 
from presenting me with one of those costly arms or garments 
which you have on your person ?" “ Indeed, I had not thought 

of that," replied the Khalif, and, giving him his sword, added : — 

Take this; you will not be a loser by it; the value of it is 
twenty thousand dirhems^' No, I do not accept presents from 
oblivious persons," answeredHhe old man ; let me go ; the favour 
of God is all-sufficient for me ; He forgets not even the avari- 
cious." Perceiving his true piety from these words, the Khalif 
said : — '' I am A'bd*ul-Melik ; trust me, and tell me what has 
happened to you." We are helpless,” continued the old man, 
“ let us both go and confide what has happened to us, to Him 
whom both you and I serve." The Khalif then went away, acted 
according to his advice, and was successful. 

Walid Ben Yezid, when he heard all these stories, greatly admired 
the intelligence, and the curious erudition of that unknown man, 
and asked him for his name. Having heard 
dialogue name, but never known it before, the 

Khalif said, quite abashed : — “ He who 
has one like you among his subjects, and knows him not, is unfor- 
tunate." 6 ! Prince of the believers," answered the man, “ Kings 
know only those who come before them, and plant themselves 
at their gates." “No,” said the Khalif, “ we shall not accept an 
excuse which we do not deserve,” and he forthwith presented him a 
liandsome reward, with the invitation to come freely to the Court 
at any time. 

The Ommiade Khalif Walid II. reigned only one year (A. H. 
125-126, A. D. 743-744?), and was slain by the partisans of his 
relative, Yezid B. Walid B. A’bd-ul-Mefik, who had rebelled 
against him in Yemen, as is correctly 
Historical notes ^ the narrated in the beginning of this tale. 
Waiid!^^ ^ ^ Before the Khalif despatched a servant in 

search of a man for the purpose of consult- 
ihg him what he ought to do in order to retain the sceptre which 
Ifvas about to fall from his hands. Absurd as a consultation with a poor 
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stranger on so lm|>ortaat a subject inay appear to be, it agrees 
'^perfectly well with the character of Walid, which was more that o€ 
a madman than of any other kind. His scorn of religion coiitrihut- 
ed not a little to his fall \ he once used the Qoran for a target, 
*l^veQ shooting arrows, and on another occasion he sent for a 
scliwlar from Kufah to explain to him neither tlie Qoran nor the 
traditions of the prophet, but only tiie remarks concerning wine, 
&c. Such and similar indecencies were the only acts recorded of 
the short life of Walid II. which he spent in debaucheries with 
women and buiffoons, with wine and song ; so that his courtiers 
and officers became disgusted with his irreligious and immoral 
conduct, and promoted the revolt of Yezid, who became his 
successor. 

A’bdullah B. Zobeyr had rebelled in Mekkah and Medinali 
already A. H. 61 (A.D. 680-81) during the reign of Yezid I., the 
second Omrniade Khalif, who resided jn Damascus, and was suc- 
ceeded by Moa'siah II. A.H. 64? ^A.D. 683), after a reign of 
only six weeks. Then came Merwan I., who re-conquered 
a great portion of the Empire; but, while bis troops besieged 
A'bdullah B. Zobeyr in Mekkah, he was strangled A.H. 65 by 
his own wife, after a reign of nine months. He was succeeded by 
his own son, A'bd'-ul- Melik (reigned from A.H. 65^ ta 86, A.EX 
684 till 705), who took possession of the throne against the wish of 
his father. Merwan had, instead of making A'bdul-Melik his 
heir^ promised the succession to the son of his predecessor Yezid I., 
and to A’mr B. Sa’yd B. As., a man of great influence among the 
Ommiades, and the same who is mentioned in our narrative. Thus 
it may be seen how A’bd-ul-Melik, when he ascended the throne 
had to struggle, not only with his own partizans for supremacy, but 
also with the factions that obeyed A’bdullah B* Zobeyr. and- conse- 
quently also with fanatic Shia’lis as well as impious Kbarejites^ 

A’mr B. Sa yd B. As. was a member of tlie Otnmiade dynasty 
reigning at Damascus, and therefore also a relative of A'bd-ul- 
Melik. He had already aided Merwan I. in his usurpation, on 
condition of succeeding him himself. When, liow’ever, A’bd-ul- 
Melik attained the supreme power, this same A’mr B. Sa'yd 
gave another example of extraordinary simplicity, by requesting 
the new Khalif to allow him to reign till his death. A’bd-ul- 
Melik vouchsafed no reply, but retained him near liis person, and 
marched with his army in 69 or 70 (A.D. 688-89) against more 
dangerous enemies. On that occasion A’rnr executed a stratagem 
above bis usual capacity ; for he marched three days — according 
to our narrative several stages; — fled in the night from the camp 
to Damascus, where he mounted the pulpit, took possession tf tte 
public treasure, and procl dmed himself Khalif. A’bd-ul-Melik lost 
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M time ID, retttilimg md bmi^kg him ^ he foD»d htm to he not 
mole Wiee tbaxi before, because he induced him taopen the gates by 
pitmiiitog him the sucoemion to the Khalifate, which he coveted eo 
modi* By this act A’mr brought on the end of his own career and * 
Ufe ; for, as soon as A’bd*ubMelik had entered Damascus, he invi^ 
ed him to an interview, and A^mr hastened to meet Mm, 
after having beaten a woman who had endeavottted to dissuade Iiim 
from rushing into such danger. He took, however, the precaution 
of wearing a cuirass under his garments, and, making his appear- 
ance at the castle with fonr thousand armed men whom he left 
at the gate, and entered accompanied only by a page. He was at 
cmee made prisoner, and A’bd-ul-Melik, who was just going to 
prayers, ordered his own brother to slay him, but finding, on his 
return, that his command iiad not been executed, be kilM A’mr 
with his own hands. 

It is also necessary to cornet in this place the anachronism of 
OUT narrative in which ihi rebellion of the Amyrs of lower 
Palestine, of Etnesa and Kinisrin, which took place during 
the Ehalifate of Merwan, is stated to have occurred during the 
reign of A’bd-ul-Melik, whereas it occurred five or six years before 
A^mr had proclaimed himself Ehalif. Apart from this little 
irregularity, the whole narrative is based on historical facts ; the 
poor old man of the dialogue serves merely to string together all 
tlie parables, among which that of the two foxes appears to be 
the best, as A’bd-ul-Melik and A’mr B. Say’d were nothing but 
two rogues, the one intelligent, and tlie other stupid. 


£. Behatskk. 



ORIENTAL FOLKLORE. By E. Rehatsek. 

III. 

Dialogue of the Khalif \Valid, with a pour man. 

W HEN Walid B. Yezid B. A’bd-ul*Melik learajt that his pater- 
nal uncle Yezid B. Walid B. A’bd-ul-Molik was engaged in 
alienating the minds of the people from, and stirring them up against, 
him, and had already levied forces in Yemen fur the purpose of sub- 
verting his throne, and depriving him of life, he became very 
suspicious, and associated no longer with his intimate friends, One 
evening, being oppressed with melancholy, he called a servant, to 
whom he said ; — Disguise yourself^leave the palace, and take up a 
position in some spot where you cau see well the passers by. When 
you perceive a man of ripe age, squalid aspect, ill-dressed, walking 
slowly, silently, and collected within himself, you are to whisper 
into his ear The Commander of the Faithful wants you.' If he 
assents promptly, bring him at once ; but if he seeks to excuse him- 
self, makes difficulties, or is undecided, let him alone, and wait till 
you find a person like the one I have mentioned.” 

The servant accordingly departed, and returned soon with the 
required man, who, being introduced into the apai'tment where 
Walid was, saluted him according to the manner used towards the 
Commanders of the Faithful, and remained standing, till the Khalif 
ordered him to approach and take a seat, and began to speak kindly, 
so as to remove any apprehensions he might have entertained, and 
to put him atdiis ease. Then Walid asked him whether he liked 
to converse with Khalifs, “ Undoubtedly, Oh ! Prince of the Belie- 
vers," replied the man. “ Then,” continued Walid, ” os you like such 
conversation, tell me in what it consists ?” He said : — ** In flatter- 
ing the prince when he is silent, in being silent when he speaks, 
and in discussing suitable, but not vulgar subjecta” 

** You have said well,” replied the Khalif ; “ I am satisfied with 
your opinion. Continue, I am silent, and listen." 

« There are two kinds of conversation,” continued the man, 
** nor caA theiw be a third. “ The first consists in narrating what 
is worth healing ; and the second, in discussing a subject serving 
a purpose which a man may have in view. But 1 have heard no 
news of any kind in the capital of the Prince of the Faithful ; 
therdfore, 1 shall, instead of it, relate a parable, and, in lieu of poi|^at- 
ing out a road to the Commander of the Faithful, 1 shall <merely 
approach it and remain on the skirts of it." 
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You have said well,” rejoined Walid ; We shall, therefore, 
point out the road ourselves, and give you iudications to follow it. 
We have become aware that a certain subject of ours desires to 
injure our empire. This rebellion disturbs us, and offends us 
gravely ; do you know of anything like it tT 

‘‘ Yes,” replied the man, and Walid said : — Speak, therefordj of 
this matter, and explain it according to your pleasure.” 

O Prince of the Believers !” replied the man, I have been told 
that when the Khalif A*bd-ul-Melik B. Merwan prepared to wage 
war against A'bdullah B. Zobeyr, and marched with his army 
towards Mekkah (may God preserve it!) he 
adt to take with himself A'mr B. Sa’yd 

B. As, who was considered a suspected 
man, of sinister intentions, resolutely aspiring to the Klialifate. 
A'bd-ul-Melik B. Merwan knew all this very well, he had neverthe- 
less spared his life, from ne^.pral clemency, and on account of the 
bonds of consangninity which subsisted between them. But when 
the Khalif had left Damascus and marched several stages, A’mr 
B. Sa*yd pretended to be sick, and asked permission to return 
to the city. A'bd-ul- Melik assented, and, as soon as A"mr had 
entered the capital, he mounted the pulpit, harangued the people, 
accused the Khalif of every kind of evil, and proposed to depose 
him from the supreme power. The people applauded, proclaimed 
A’mr Khalif, and paid him allegiance. Having in this manner 
obtained possession of Damascus, be began to fortify its walls, 
made arrangements for the defence of the frontiers, and distributed 
largesses. Information concerning these events, reached A’bd-ul- 
Melik during his march against Ben Zobeyr ; and he learnt at 
the same time that the Governor of Emesa had thrown off his 
allegiance, as well as that the frontier districts weie*in rebellion. 

living heard all these announcements, the Khalif entered the 
tent in which his viziers were assembled, and, pointing with a 
little stick be had in his hand, in various directions, he addressed 
them as follows : — “ Here,” said he, “ Damascus, the capital of our 
empire is situated, which A'mr B. Sayd has already occupied ; 
here is A'bdullah B. Zobeyr, who has made himself master of the 
Hejaz, of E’raq and of Egypt, of Yemen and of Khorasan ; here 
is No'man B. Basher the Amyr of Emesa ; Zofr B. Hareth, Amyr 
of Kinnisrin and Na’yil B. Qays, Amyr of Filistyu, who have 
rebelled and saluted Ben Zobeyr Khalif.” At these words the 
viziers were stupified ; they hung down their heads and remained 
silent 

“ Why are you mute ?” said the Khalif, Give me your advice 
at ono3 ; this is the moment in which I have need of it.” Then 
one of them said What can we propose in this emergency ? 
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Would to God that I might be transmuted into a chameleon 
under some tree-stump in Tehamah, till these rebellions are 
finished ?’* 

From this reply A'bd-ul-Melik concluded that he could expect 
fi'pthing from his viziers ; therefore, he ordered them to remain 
whjre they were, and went away. Ho at once mounted a horse 
quite alone, and ordered a squadron of his bravest cavaliers to arm 
themselves, and to follow him on horseback at such a distance that 
they might perceive any sign made by him. Thus he left the camp, 
keeping this escort in his rear according to his pleasure. 

A*bd-ul-Melik rode till he met an infirm old man, with whom 
he entered into friendly conversation, and then asked : Hava 
you any knowledge about these troops ?” And the man replied:— 
All I know about them is, that they are encamped in yonder 
place.'* “ Have you heard,'* asked the Khalif further, what the 
people say about this undertaking “ What does that concern 
you?’* enquired the old man; and the Khalif said : — I have 
a mind to follow this army, and to enrol myself therein as I am 
in search of adventures.’* But why V asked the old man again, 
elegant and polished as I see you, and of high lineage as I 
suspect you to be ? Why, moreover, do you ask me about a thing 
which you have already determined to do ?’* ‘‘ Indeed,** replied 
A’bd-ul-Melik, I stand greatly in > need of your advice.** The 
old man continued: — Well, then, you must abandon that in- 
tention upon which you appear to be so much bent, because the 
prince whose service you desire to enter is in a critical position ; 
his followers are about to desert him, and all his affairs are in 
disorder. A monarch in calamity is like a sea in a tempest ; the 
further from him you remain, the better it will be for you.** 

“Oldman!” replied the Khalif, “I have not sufficient pru- 
dence to restrain myself, when any ardent desire seizes 
me. I feel myself irresistibly impelled to follow the fortunes of 
this prince ; and I must forsooth go after them. You would do 
me a crreat favour by communicating to me what the Khalif ought, 
according to your opinion, to do, in the grave emergency which 
has been fallen him. I might suggest to him that advice, and 
thus recommend myself to him ; who knows? perhaps you may 
be the means of procuring me his favour.** 

There are disasters,'* answered the old mao, in which the 
power and wisdom of God have deprived the human intellect of 
every means of escape. The misfortune, however, into which the 
Khalif has fallen does not appear to me to be of a kind with 
which the reason of man cannot cope, or human counsel l§ad 
to a happy issue. As you requested me, I was obliged to tcmove 
your delusion, 1 have given you a reply as you desired, but do 
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not rely entirely on my judgment, because the case is most 
grave, anil therefore the choice of a plan is of equal gravity.*' 

Speak, may God reward you 1” exclaimed A*bd-ul-Melik, “ for 
I hope that He will guide you on the right way, and that I shall 
by your means be led to salvation.” • 

** The Khalif,” said the old man, ** is waging war against #hi8 
foe ; but the will of God ha's declared itself against that course. 
That God does not want him to attack Ben Zobeyr, appears from 
the fact that He has impeded the progress of the Khalif, by allow- 
ing in the very seat of the empire A’mr B. Sayd to revolt by 
seducing the people from the pulpit itself, taking possession of 
the treasures, and even of the throne of the Khalifate. I advise 
you, however, to examine well the position of the prince and 
to await what he will do. If you see him marching forward 
and persisting in his intention to attack Ben Zobeyr, be sure 
that it will be frustratq^ ; because that must inevitably 
happen after God has manifested a sign of his judgment in 
order to restrain him from the undertaking he has begun, and 
in which he nevertheless obstinately persists. If, however, you 
perceive that he turns back and abandons his design, you may 
consider him safe ; because in that case he will show that he 
has considered the matter, and repents of it ; and God cancels 
the sins of those who implore His pardon, having mercy upon 
those who return to Him.” 

“ But would it not be the same thing for the Khalif,” inter- 
rupted A*bd-ul-Melik, to return to Damascus, or to continue 
his march against Ben Zobeyr? The judgment and the will 
of God do not yet clearly appear from the fact that the minds 
of the Khalifa subjects have become alienated from him, and 
that they have ventured to transfer their allegiance to a 
pretender.** 

“You do not perceive,’* replied the old man, “ that there is 
a very great difference between the two cases, and I shall ex- 
plain it to you : — A’bd-ul-Melik is marching against Ben Zobeyr 
as an unjust aggressor : because he has neither promised him obe- 
dience, nor attacked any possessions of his. On the other hand, 
by marching against A*mr B. Say*d, he will wear the garment of 
offence, because A’inr B. Sa*yd has violated the oath of hdelity, 
has abused the contidence placed in him by tho Khalif, has 
perverted his subjects by instigating them to rebellion and 
perfidy, and has taken possession of the capital of a realm 
belonging neither to him nor to his ancestors, but to A*bd-ul- . 
M^elik and to his fathers. Therefore A’mr B. Sa’yd is the usur- 
per of the empire ; and it is said ; — 

Who fattens himself by rapine will become lean ; who governs 
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by fraud will be expelled ; an iniquitous army will be conquer- 
ed and tyranny broken. 

On this subject I sliall relate to you a parable, which will 
dissipate your doubts, and sharpen your intellect. 

♦It is narrated that a fox, whose name was Zalim, possessed a 
denii to which he used to retire, and live in great comfort. One 
day* he had gone out in search of food, and found on his retm’a 
a serpent in the den. Zalim waited for the serpent to depart, 
but in vain, and at last concluded that 
The two foxes. miserable reptile bad determined not 

to leave the place. 

When the fox perceived that the serpent had made itself 
at home in his den, and that he could not live with it, he 
went in search of another lair. Zalim then roamed about until 
he reached a den of beautiful appearance, situated near a 
fertile plain, adorned with numeroijs trees, and^ irrigated by 
several brooks; Being highly pleased Vith this den, Zalim inquired 
about its owner, and was told that it belonged to a fox 
named Mowafed, wiio had inherited it from his father. Zalinv 
at once paid a visit to Mowafed, who received him courteously, and 
led him with great politeness into the interior of l)is den, and 
Zalim, complaining of the intrusion of the serpent, explained to- 
liim what had happened. Mowafed cqndoled with him, and then 
spoke in the following terms It is my opinion that you ought 
not to he satisfied with persecuting your enemy ; you must by all- 
means endeavour to expel and to kill him.’* 

It is said — Who is suspicions of his enemy has, so to say, 
encamped an army. Cunning often gains the victory over a. 
large tribe. If you wish to assail a foe, do not use force before 
knowing that he is weaker than yourself; but if you desire 
injure Inm by fraud, do not think that he is stronger tlian yourself 
in spite of any power he may wield. 

My advice to you is that we should go to your old habitat ion^ 
that I may examine it well ; perchance I can devise some strat- 
agem to put you ki possession of yo\ir den again, 

^It is said The best plan is that which is founded on mature 
consideration. Therefore they assert that three things spoil all 
undertakings. The first is, when many participate in a design, 
so that it ?8 divulged and fails. The second, when the participa- 
tors are rivals and envious of each other, because then predilec- 
tions and contentions interfere, which will ruin any uiulertaking.; 
The third is, when one man intends to govern an undertaking 
from a distance, ousting another who had begun to deal there- 
with in person ; in that case discord between the two will cause 
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tlie arrow to miss the target. Lastly, wlien a person begins an* 
enterprise on hearsay, he may succeed ; bnt if he does so on his 
own ocular evidence, he has a better chance ; that much is 
certain/* 

Tlien the two foxes went together to the den of Zalim. Afttr 
Wowafed had examined it well, lie turned to Zalim, i#ind 
said : — I have seen enough to induce me to believe that I Rave 
discovered the weak side of the enemy/* ^‘It depends upon you 
what is to be done,** said Zalim ; and the other fox replied : — The 
weakest advice is that which presents itself at first sight/* 

Jt is said : — Advice is the mirror of the intellect; if, therefore, 
you desire to know a man's mind, ask him for his advice. The 
liest plan is, that which has been well pondered, and devised 
after mature deliberation. If advice be the sword of the intellect, 
and if a sword cuts the better the more it is sharpened, that advice 
will be the best which hf^s been considered most. If, therefore, 
you accompany me to my dJive, and will he my guest this night, 
I shall spend it in thinking over the stratagems which may occur 
to me. 

They did so ; and whilst Mowafed puzzled liis brains, Zalim at- 
tentively examined the den of his host. It appeared to him to 
be so spacious, situated in so agreeable a place, so well secured, 
and so well appointed with every comfort, that he became more 
and more enamoured of it, and greatly desired to possess it ; 
therefore be at once set himself to invent some trick, by which 
1)6 might realize his wish and expel Mowafed. 

It is said : — A base man is like fire, which, if you caress it, 
bursts out in flames; and like wine, which, if you love it, will 
make you its prey ; and if you obey its impulses, will make you 
its slave. 

The next morning Mowafed, turning to Zalim, said : — I took 
notice that your cave is too distant from trees and cultivated 
groinids. Abandon it therefore, and be sure of my aid in ex* 
cavating another den in this neighbourhood which is so fertile 
and pleasant.” “ Impossible,** said Zalim, ‘‘ my temperament is 
so constituted that my heart would break if I were to leave my 
birth-place, and, wherever else I might live, I could find no repose/* 

It is said that a well-balanced mind is manifested by seven 
qualities : — Piety towards parents ; affection towards relatives ; 
love for one’s country ; a desire to live quietly in one's own bouse ; 
remorse for wasted youth ; the custom of wearing common 
clothes, and patience with the evils of decrepit and declining age.” 

To these words of Zalim, Mowafed replied as follows: — Yon. 
know that he who gives advice must be well acquainted with the 



Oriental Folklore. 


7 


state of liiin who asks for it ; becatise, if he were not, it is likely 
that his advice might more harm thau good. He would re- 
semble a physiciarj giving a prescription suitable for a malady, 
Imt without knowing the temperament of the patient or his 
di!b^ and without taking into account the proximate causes of the 
mamdy, the season of the yt^ar, and the climate of the country. 
Lastly, when the physieiau is persuaded that he has discovered 
the true remedy, he must administer it in such a maimer that 
its virtue will overcome the disease. 

It is not unlikely that your habits resemble your name, 
and that you have been punished for some transgression which you 
are now expiating, for some injury inflicted by you upon others. 
If such be really the case, your endeavour to extricate yourself 
from your present difficulty will terminate like the struggles 
of a certain animal captured in a net, which tried furiously to 
burst it with its paws, and not onij» entangled itself more, but 
brought on its own death, because tlie huntsman who had at first 
intended only to retain it captive, now killed it. 

Now 1 shall relate to you a fahle from which elegant instruc- 
tion may be drawn, and tire fruits of mature philosophy tasted. 
Fables, indeed, captivate our attention, because they interest us 
more than dry axioms ; they are like pictures which are more 
attractive to the eyes than the originals tlieuiselves. For a si- 
milar reason, the language attributed to animals is more willing- 
ly heard than quotations from the musings of the most profound 
minds. 


It is said that a man well acquainted with the treatment and 
cure of diseases to which birds are liable, [jossessed a female and 
a male pea-fowl, the name of the latter being Zil)rig. I'he owner, 
, , , who ihoiight highly of their beauty, and 

'I’he pea-fuwl and the j,? i i i i 

^ caressed them much, observed one day that 


the plumage of Zibrig was losing its bright- 
ness, which he considered as an uudoubted symptom of an immi- 
nent malady. He knew also that the disease could be combated 


and extirpated by pulling out the longest feathers of Zibrigs 
{damage, by separating him from the female, by diminisliing his 
allowance of food, and by giving him a certain bitter drug to eat. 
He put this whole treatment into operation, and Zibrig became 
* melancholic. 


It is said : — The miseries of the ills that befall you ought 
to remind you of the good which you still enjoy. 

Whilst Zibrig was thus isolated, he perceived a cock, Hiuzab 
by name, who belonged to the same master ; he was the hatvl« 
sjinest of his race in stature and in the beauty of his fekthers, 
and was amusing himself by singing. It may be imagined that this 
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sight only embittered the feelings of Zibrig ; and what wonder 
that God amongst his immense miracles, should have granted 
intellect to these animals, and inspired them with wisdom, as he 
did at one time the lapwing of Solomon (see Quran ch. XXVIJ,. 
V. 16 seq) upon whom be peace ! Accordingly it is possible ^liPat 
Zibrig said to Hinzab: — “ O, you, who are so free, can you pity fone 
who is separated from his companion, whose wings are clipped, 
who is imprisoned, and whose food is doled out to him day by day. 
If you could feel pity for his misfortunes, and would listen to hi« 
lamentations, you might perhaps give him some consolation, or 
find him some way of escape.’^ 

“ And wiiat difficulty could there he?” replied Hinzab. ** I know 
full well that among the acts of a generous soul, mercy towards 
the afflicted is the one which meets with tlie best acceptance from 
God." 

It is said : — We are alHUouml to protect each other from inju- 
ries, but he acts in tlie best manner who regards as his own cala- 
mity tlmt which Ijas befallen another, delivers him therefrom, and 
puls him ou his guard from relapsing into other difficulties. 

Hinzab continued: — ‘‘-Our first duty is to acknowledge the pro- 
eminence wbioh man enjoys over us ; ennobled as he is with tl>e 
gift of intellect, and the dignity of knowledge, he has a good 
right to extend his authority and to exercise his power over 
us; he acts justly when we displease him by our faults, and, 
•punishes us.” 

Are you conscious of having committed any fault?" continued 
tl)e cock. ‘‘Not at all,” replied Zibrig. “If,” said the cock, 
“ you would sincerely submit to the authority of your master, 
you ought to abandon all tliouglits of resisting it.” 

He is not really loyal who does not cheerfully accept au act 
of justice from his superior, although it may he hitter. 

Listen, continued he, to a story which will perhaps console you 
ami lead you to hope and coiiteiitment. 

It is narrated that a certain king had two honest und faithful 
viziers, one of whom, being piouSi practiced works of mercy, aud 
abstained from various indulgences. These two viziers wouUl 
scarcely ever agree with each other, so that the king, who was 
much annoyed by their antagonism, found him- 

Tho two vi^iors. necessity of dismissing either tho 

one or the other of them ; hut in order to determine which of the 
two should be discharged, ho devised the following expedient ; — 
‘‘ Having selected a house which coiKained a secret place, ho or- 
dered one of bis confidants to conceal himself there, and instruct- 
ed him that the two viziers were to be imprisoned, whose acts 
and couversatious he would have to watch. Both the viziers 
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were at once coiKliicted to the said house, whicli was securely locked, 
and only a small window left open for providing the prisoners 
with their daily food and drink. The Hi'sb day elapsed without 
th|ir uttering a syllable to each other ; but in the evening the 
pioti^ vi;sier asked his companion how he felt/' The latter re- 
plied*; I trust in my fate, and abandon myself in the hands 
of the predestinator, whose name be praised! ’ “ On the con- 

trary,” replied the first, “ 1 feel the blood boiling within me, and 
can hardly starjd on my legs. What do you think may be the 
reason of this?’' The devotee replied: I have reviewed my 
whole conduct, and I have not disc<>vered a single error which 
might have displeased the king. Towards the army and the 
people I acknowledge having committed two kinds of injustice; 
T have, namely, at all times defended the people against the troops, 
arid I luive done my utmost to keep the latter couteu.ted. Lastly, 

1 find that 1 have committed innunfiH'able sins towards God, al- 
though 1 Jiever failed to examine my conscience every morning and 
evening, to repent, and to ask pardon from God, and endeavouretl 
to expiate my faults as well as I could. Therefore, 1 believe that 
I aiu being punished, only for the sins I have committed towards 
my God.” And I,” replied his companion, ‘‘am of opinion that 
a certain person has maligned me, and destroyed my credit with 
the king. What do you think of it?” “It seems to me/' replied 
the pious vizier, “that we both ought to resign ourselves to the 
commands of God, and to trust in Him ; because this calamity 
of ours is a mystery which our minds would try in vain to umlor- 
staiid." “Indeed,” replied the other, “several plans of deliver- 
ance have occurred lo me, hut the best plan for me will lie to write 
to the king and to abandon to him my whole property on condition 
of being set at libei ty, and allowed to retire to my house, in 
order to adore my Lord.” “ This is the weakc\st kind of expe- 
dient,” replied tlie devotee, “ because it gives rise to so many 
suspicions, furnishes the king with a preteucefor persecuting you, 
and is like despaiiing of divine aid.” 

They spent the night wiiliout any further conversation. In 
the morning a loaf of bread was brought, and the devotee said 
to his companion : “ Eat this;” hut the other rejoined, “ I shall 

not ; for fear of being poisoned.” “ I, liowever,” continued the 
devotee, shall consume my portion, and trust to God for the 
rest.” Hereon he took one-half of the loaf, and, on beginninf*- 
to eat, discovered a most beautiful ruby in it. The next morning 
a loaf was brought agoin, ooe-half of which the devotee took 
and found another gem ; and the same thing happened »the* 
third day. Then the king had the viziers taken out from their 
confinement, and his coiifiduut related what he had seen. Thereon 
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tbe king called both the viziers, and asked them how they 
had spent those three days. They narrated the troth, and the 
devotee, taking out the gems, said ; — “ 1 have found these in the 
bread, but it is not just that I siiould appropriate to myself the 
share of another.” “Indeed,” replied the prince, God hsy? *de- 
prived him of the gems, and has given them to you, as a r^aid 
for the trust you placed in ilie Most High. These gems alone 
were in the loaves, and I only desired to make an experiment, 
in order to learn how each of you would behave, when his own 
safety was at stake. Thus I have found that your companion has 
listened to the inspirations of demons, whereby he gave way 
to culpable thoughts towards his creator, and rebelled against 
Him ; he also suspected me of wishing to poison him and to 
deprive him of his property. You, on the contrary, have not failed 
to console yourself, instead of endeavouring to devise a scheme 
of deliverance, in a case fcf/th the origin and the circumstances of 
which were unknown ; thus you have abandoned yourself to the 
will of God, and in all your conjectures blamed yourself only. 
Thus I perceive that God has chosen you for our support, and 
has pointed you out as the only man worthy of our favour. 
Thank Him who has guided you, always trust Him in calamities, 
and aliandou yourself to Mini in the dubious events of life.” 

Thus he declared himself for one vizier, and sent the other 
away disappointed. 

After Zi brig had heard this story, he frankly abandoned himself 
to the treatment of liis master, which he 
twf intended to resist ; nor did it take a 
long time for his disease to yield to the 
virtues of the medicines, whereon his master again provided 
him with abundant food, and became again as kind as he hud 
formerly been. 

Observing tiie great desire of Zalim to return to his birthplace, 
Mowafed said: — I think we ought this day to go and collect 
some faggots of wood. When the night 
ihf two foxes ^ shall bring from one of the tents 
a burning brand, which we shall, together 
with the wood, convey to the mouth of your den, and put tlm 
whole on fire. If tlien the serpent attempts to go out, he will be 
burnt, and if he remains, he will be suffocated by the smoke. 

Most excellent ! We shall do so ; ” replied Zalim. 

Accordingly they began work, and gathered as much ivood as 
they were able to carry ; and in the night, when the people of 
‘'the^ tents had kindled their fires, Mowafed went and stole a fire-' 
brand. Meanwhile Zalim dmgged a bundle of wood to the 
den of Mowafed, which he entered, and so drew in the bundle that 
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it l»€came sirowgly fixed in tlie month of the den. As the entrance 
was thus barred, Zalim imagined that, if Mowafed intended to 
fi>rce it, lie would naturally fail, and, despairing of succeeding in his 
efforts, would most probably go away in search of another refuge. 
Zalirn also calculated that whilst the siege might last, he could 
casil|r subsist on the provisions which he had seen in the den, and 
stor<li by Mowafed for his own use. Thus his wicked avarice and 
iniquity hindered him from perceiving the folly of his scheme, and 
that he was actually going to meet the fate which Mowafed 
intended to prepare for tlie serpent. 

It is said : — lieware of your own designs against the enemy, 
as yon would of his ngn inst you. More than one man has perished 
by the schemes he himself planned; more tlian one has fallen 
into the well which he had dug with l)is own hands, or wounded 
himself with tire arms wliicli he was brandisliing against others. 

Wl»en Mowafed arrived with the fire-brand, he could not find 
Zalim, and thought he had gone to fAch also Mowafed’s bundle 
of faggots, to save him the trouble of bringing them. Pleased 
wdth tins trait of supposed kindness, Mowafed intended to help 
him to carry the burden. Accordingly he dropped the fire-brand, 
but recollecting that the wind might accelerate its consumption, and 
that it would be necessary to bring another, he placed it in the 
mouth of his den to conserve it, and went to look for Zalim. 
Meanwhile, however, the brand kindled the wood, and Zalim was 
burnt in the den ; so that he was caught in his own snare. 

When Mowafed returned from his fruitless search, he saw what 
had taken place and exclaimed : — I have never seen a weapon 
which injures him who uses it more severely tlian injustice. 
Wherefore I think that a wicked man involuntarily seeks the 
knife which is to kill him, and runs to the cliff from which he 


is to be precipitated for bis bad conduct.’' 

Then Mowafed waited till the fire was extinguished, entered 
the den, threw out the carcase of Zalim, and continued to sojourn 
there, but always on his guard, and prepared against the tricks 
of rogues. 


‘‘ "J'his fact," continued the old man, resembles precisely the 
treachery of A'mr B. Sayd, wlio rebelled against A’bd-uI-Melik, 
took possession of the capital when ho 
A’bd-ui.Meiik was absent, and proclaimed himself Khalif. 

^ But whilst A’bd-ul-Melik is marching to 

wage war against Ben Zobeyr, be is doing exactly that which will 
strengthen the hands of A’mr, both of whom are doing to him 
what Zalim did to Mowafed.” 


When A'bd-ul-Melik had heard the parable of the old jnan, 
and considered its moral, he was much pleased, and said ; — You 
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M^y count upon a handsome reward from me, because you have 
grei^ilj obliged me. Take this as a promise, of which you must 
remind me afterwards, that I may discharge my debt to yon.’' ** 1 
do not understand,'’ interrupted the old man, and A’bd-ul-Melib 
continued : — ** I hope to profit by your advice wheir I am wiili 
the Khalifj and will theu ascribe the merit of any service I#nay 
do him to you.” And I,” retorted the old man, “shall rfever 
ask a reward from an avarioious man.” But how do you know,” 
asked A’bd-ul-Melik, ‘‘ that I am avaricious ? ” He continued : — 
“Why not, since you delay the gift and the reward, when you 
have it in you power to bestow it at once ? What hindered you 
from presenting me with one of those costly arms or garments* 
which 3^ou have on your person ?” “ Indeed, I had not tliought 

of that,” replied the Khalif, and, giving him his sword, added ; — 
Take this; you will not be a loser by it; the value of it is 
twenty thousand dirhems.” ‘‘No, I do not accept presents from 
obli vious persons,” answeredHhe old man ; “ let me go ; the favour 
of God is all-sufficient for me ; He forgets not even the avari- 
cious,” Perceiving his true piety from these words, the Khalif 
said : — “ I am A'bd-ul-Melik ; trust me, and tell me what has 
happened to you.” We are helpless,” continued the old mau^ 
“let us both go and confide what has happened to us, to Him 
whom both you and I serve.” The Khalif then went away, acted 
according to his advice, and was successful. 

Walid Ben Yezid, when he heard all these stones, greatly admired 
the intelligence, and the curious erudition of that unknown man,* 
and asked him for his name. Having heard 
dialogue name, but never known it before, the 

Khalif said, quite abashed : — “ He who 
has one like you among his subjects, and knows him not, is unfor- 
tunate.” “ 0 ! Prince of the believers,” answered the man, “ Kings 
know only those who come before them, and plant tiiemselves 
at their gates.” ‘‘No,” said the Khalif, “ we shall not accept an 
excuse which we do not deserve,” and he forthwith presented him a 
handsome reward, with the invitation to come freely to the Court 
at any time. 

The Ommiade Khalif Walid II. reigned only one year (A. H. 
125-126, A. D. 743-74*4*), and was slain by the partisans of his 
relative, Yezid B. Walid B. A’bd-ul'Melik, who had rebelled 
against him in Yemen, as is correctly 
Historical notes Jo the narrated in the beginning of this tale. 
Walid. Before the Khahf despatched a servant in 

search of a man for the purpose of cousult- 
fhg bim what he ought to do in order to retain the sceptre which 
was about to fail from his hands. Absurd as a consultation with a poor 
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straivger o» so important a aiilyect may appear to lie, it agrees 
perfectly well with the character of Waliil, which wtis more that of 
a madmau than of any other kind. Hia scorn of religion contribut- 
ed not a little to his fall; he once used the Qoran for a targ^et, 
>V»en shooting arrows, and on another occasion he sent for a 
scl})lar from Knfah to explain to him neither tiie Qomn nor the 
traditions of the prophet, but only the remarks concerning wine, 
&c. Such and similar indecencies were the only acts recorded of 
the sliort life of Walid II. which he spent in debaucheries witb 
w'omen and buffoons, with wine and song ; so that liia courtiers 
and officers became disgu^^ted with his irreligious and immoral 
conduct, ami promoted the revolt of Yezid, who became his 
successor. 

A’bdullah B. Zobeyr had rebelled in Mekkah and Medinali 
already A. H. 61 (A.D. 680-81) during the reign of Yezid I,, the 
second Ommiade Khalif, who reside^ *in Damascus, and was suc- 
ceeded by Moa'siah II. A.H. 64 (A.D. 683), after a reign of 
only six weeks. Then came Merwan I., who re-conquered 
a great portion of the Empire; but, while his troops besieged 
A'bdullah B. Zobeyr in Mekkah, he was strangled A.H. 65 by 
his own wife, after a reign of nine months. He was succeedeti by 
his own son, A'bd-ul- Melik (reigned from A.H. 65 ter 86, A.I>. 
684 till 705), who took possession of the throne against the wish of 
bis father. Merwan had, instead of making A*bdul-Melik his 
beir^ promised the succession to the son of his predecessor Yezid I., 
and to A’mr B. Sa'yd B, As., a man of great influence among the 
Ornmiades, and the same who is mentioned in our narrative. Thus 
it may be seen how A’bd-ul-Melik, when he ascended the throne 
had to struggle, nob only with his own partizans for supremacy, but 
also with the factions that obeyed A’bduiiah B. Zobeyr, and conse* 
quently also with fanatic Shiahs as well as impious Kharejites. 

A’mr B, Sa’yd B. As. was a member of the Otnmiade dynasty 
reigning at Damascus, and therefore also a relative of A'bd-ul- 
Melik. He had already aided Merwau I. in his usurpation, on 
condition of succeeding him himself. When, however, A’bd-ul- 
Melik attained the supreme power, this same A’mr B. Sa'yd 
gave another example of extraordinary simplicity, by requesting 
the new Khalif to allow him to reign till his deatL A’bd-ul- 
Melik vouchsafed no reply, but retained him near his person, and 
marched with his army in 69 or 70 (A.D. 688-89) against more 
dangerous enemies. On that occasion A’rnr executed a stratagem 
above his usual capacity ; for he marched three days — according 
to our narrative several stages; — fled in the night from the camp 
to Damascus, where he mounted the pulpit, took possession of the 
public treasure, and prod ii rued JiinyielfJthalif, A’bd-ul-Melik lost 
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no iiiiiB iQ Tdtuilimg and besieging him ; be found htm to be not ^ 
Itiore wise tbao before^ because he induced him to open the gates by 
promisinjir him the succession to the Klialifate, which he coreted so 
much. By this act A’mr brought on the end of his own career and 
life \ for, as soon as A’bd-ul-Melik had entered Damascus, he invit- 
ed him to an interTiew^ and A^nr hastened to meet l(m, 
after having beaten a woman who had endeavoured to dissuade him 
from rushing into such danger. , He took, however, the precaution 
of wearing a cuirass under his garments, and, making his appear- 
ance at the castle with four thousand armed men whom he left 
at the gate, and entered accompanied ordy by a page. He was at 
once made prisoner, and A^bd-uUMolik, who was just going to 
prayers, ordered his own brother to slay him, but finding, on his 
return, that his command liad not been executed, he kilM A’mr 
with his own hands. 

It is also necessary to cori^gt in this place the anachronism of 
our narrative in which the rebellion of the Amyrs of lower 
Palestine, of Emesa and Kinisrin, which took place during 
the Khalifate of Merwan, is stated to have occurred during the 
reign of A’bd-ul-Melik, whereas it occurred five or six years before 
A'mr had proclaimed himself Khalif. Apart from this little 
irregularity, the whole narrative is based on historical facts ; the 
poor old man of the dialogue serves merely to string together all 
the parables, among which that of the two foxes appears to be 
the best, as A'bd-ul-Melik and A’mr B. Say’d were nothing but 
two rogues, the one intelligent, and the other stupid. 


E. Beuxtsek. 






